
I. HUMEING A TUNE ON NATURAL LAW & MIRACLES
A. There are two primary objectives that we are undertaking in this 

session. Firstly, we will do a brief analysis of Western thought 
concerning the subject of miracles and the anti-supernatural 
“consensus” in academia. Secondly, we will examine the relevant 
biblical texts to the subject in focus and how we can apply these 
texts to our lives as we practically seek for the manifestation of the 
miraculous.

B. Today, many will not consider the possibility of the miraculous 
because they assume it is contrary to scientific inquiry. But what 
many do not realize is that the notion of science being against 
miracles does not arise from the field of science but rather the 18th 
century Scottish philosopher and skeptic, David Hume (1711–1776).

C. The Christian and theological academy is not insulated from the 
same type of erroneous presuppositions that occur in the secular 
realm. Many have erred and fallen into the dangers of ‘group 
think’ and ‘identity politics’ (i.e., the decision to serve the populist 
worldview instead of biblical truth and Christian tradition). 1  As 
noted by Brad S. Gregory, “Scholars of religion today do not 
avow naturalist metaphysical commitments because presumably 
they do not need to. Such beliefs constitute part of the assumed 
background convictions of secular academia, in which ostensibly 
it is simply ‘obvious’ that claims about miracles or the afterlife, for 
example, are ‘not taken seriously.’” 2    

D. One of the, if not the primary, influencers of an anti-miraculous 
worldview is Hume, who is arguably the most forceful philosopher 
of his time on ensuing generations. He wrote on a variety of 
subjects that gained him notoriety before publishing an essay on 
miracles in 1748 entitled, “Miracles.” In this essay, Hume appeals 
to “natural law” and the uniform human experience to dismiss all 
credibility of miracles. His conclusion is that miracles are not part 
of the human experience (i.e., they are a violation of natural law). 3  

E. One of the problems with Hume’s conclusions are that they betray 
historical precedent. He, along with others, argue that the NT and 
its claims are mythical, but their anti-supernatural presuppositions 
are not characteristic in human history. 4 Furthermore, human 
beings daily act within nature and do not violate natural law by 
doing so—e.g., the law of gravity is not violated by catching or 
picking something up. Neither does a doctor violate natural law 
when they restore someone’s sight. Thus, why is it contra natural 
law when the Creator acts among those He created? One must 
take a deistic or atheistic approach from the start for Hume’s 
argument to work at all.

F. All of that said, we have eyewitness material that conveys the 
contrary. 5  As noted by Keener, “Virtually all substantial ancient 
sources about Jesus, including those from His detractors, 
recognize that His contemporaries experienced Him as a healer. 
This is true of all the layers most often postulated in the gospel 
tradition…” 6  

G. The miraculous comprises about one-third of Mark’s Gospel alone, 
and we also have the firsthand testimony of Luke who identifies 
healings that he personally witnessed (Acts 20:9–12; 28:8–9). Paul 

cites the Corinthians’ knowledge of the miraculous (2 Cor. 12:12; cf. 
1 Cor. 12; Gal. 3) as well as his own (Rom. 15:19). Furthermore, not 
only does every layer of tradition concerning the formation of the 
Gospels testify to this but even the first-century historian Josephus 
identifies that Jesus worked miracles. 7 When one compares other 
miraculous accounts in antiquity (healers and miracle workers), 
the accounts we have in the NT are uniquely close to the reported 
events—many within a single generation. There are also the 
documented accounts of hundreds of people that experienced 
healing as well as many other forms of the miraculous as identified 
by Keener in his Miracles books. 

II. SEEKING THE MIRACULOUS
A. If we, as Christians, are called to live lives that seek to do 

what Jesus did, then praying for the sick and believing for the 
miraculous is essential to our lives. Scripture is clear that the Lord 
is more willing to heal than we are (Mark 1:39–42), all believers 
can see the miraculous (Matt. 10:7–8; John 14:12–14), the Holy 
Spirit desires us to pray for healing (Acts 14:8–10), and Jesus calls 
us to pray for the sick (Matt. 10:7–8).
Then Jesus went about all the cities and villages, teaching in their 
synagogues, and proclaiming the good news of the kingdom, and 
curing every disease and every sickness. Matthew 9:35
Then Jesus summoned His twelve disciples and gave them 
authority over unclean spirits, to cast them out, and to cure every 
disease and every sickness. Matthew 10:1

B. There are many scriptures that reveal God as the God of the 
miraculous (cf. e.g., esp. Mark 1:40–42; Matt. 8:2–3; Luke 5:12–13, 
which clearly convey that God’s will is to heal). Although there is 
a clear NT message that God is willing to heal those who come 
to Jesus in faith, the timing of one’s healing is up to the Lord. 
The notion of demanding an instant healing is found nowhere in 
Scripture. Nonetheless, Jesus desires to heal, thus our confession 
is, “God is willing to heal now. We choose to have faith that one’s 
healing starts today. We will continue to thank Him and believe for 
the physical manifestation of healing until it comes to pass.” 8 

C. Although one’s faith can play a key role in their healing (e.g., the 
woman who suffered from bleeding for twelve years [Luke 8:43–
48]), one must not attribute the success, or lack thereof, to either 
weak or strong faith. There are NT texts that speak of faith as 
being central to seeing the miraculous (e.g., Matt. 9:22; Heb. 11:6), 
however it is never our place to say the reason someone has not 
been healed is because they lack faith. Some people with faith are 
healed. Some people with no faith are healed. Some people with 
faith are not healed. Some people who are strong in their faith die 
because they are not healed (cf. the NT examples of those who 
were not healed [e.g., 1 Tim. 5:23; 2 Tim. 4:20]).

D. Mark 8:22–26 provides us some key principles for praying for 
another’s healing. 9 
They came to Bethsaida. Some people brought a blind man to 
Him and begged Him to touch him. 23He took the blind man by the 
hand and led him out of the village; and when He had put saliva on 
his eyes and laid His hands on him, He asked him, “Can you see 
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anything?” 24And the man looked up and said, “I can see people, 
but they look like trees, walking.” 25Then Jesus laid His hands on 
his eyes again; and he looked intently and his sight was restored, 
and he saw everything clearly. Mark 8:22–25
1. (1) If needed, lead the person to a place where a conversation can 

happen; (2) identify what needs healing and follow the prompts 
of the Holy Spirit; (3) ask the person what is happening while you 
are praying; (4) continue to pray if there are little or no results.

E. What if healing does not happen?
1. We are to pray with the best knowledge of what the Word promises 

and leave the results up to God. No guilt trips for not having faith—
it’s a mystery. Some healings can be progressive. Our job is to pray 
with sensitivity and let God defend His own honor.

2. Do not give up on asking for healing. Like the persistent widow 
of Luke 18:1–8, we want to be persistent in asking God to make 
His miraculous power known. 

3. As articulated by the Apostle Paul, no matter the outcome, 
suffering is part of the Christian experience. The grace of God 
will allow such circumstances to occur in our lives because 
we are “more than conquerors” amid painful circumstances 
(Rom. 8:37; cf. Matt. 4:23–5:1). 10 
…it is that very Spirit bearing witness with our spirit that we are 
children of God, 17and if children, then heirs, heirs of God and 
joint heirs with Christ—if, in fact, we suffer with Him so that we 
may also be glorified with Him. Romans 8:16–17

F. How to pray for healing 11 
1. Pray with short, simple sentences. Our job is to pray; God’s job 

is to heal. 

2. Pray two or three times and wait a bit in between. Be sure to take 
the time to wait on the Holy Spirit and listen to what He is saying. 

3. Ask the person being prayed for to do something they couldn’t 
do before. Ask them if their pain level has decreased. 

4. Encourage the person being prayed for by praising them for their 
faith in allowing you to pray, even if no healing takes place. 

G. Tips for healing prayer
1. Avoid presumption.

a. Do not be too weak: “If it be Your will…”
b. Do not be too strong: “Name it. Claim it.”

2. Be free of offense.
a. Be prepared not to take offense from people who might 

offend you with the way they talk about, believe, and 
behave regarding healing. We want to treat people lovingly 
and not allow their posture of heart (whether negative 
towards us or God) to derail us in our journey for the 
miraculous (forgiveness and not allowing offense to root 
itself in us is central to seeking miracles; cf. John 20:19–23).  

3. New Christians are qualified to pray for healing.
a. You do not have to be a Christian for a long time to do this. 

As soon as you receive Christ, you have the Holy Spirit living 
inside you and have access to the same God as all Christians.

4. Be flexible during the prayer time.
a. We will not stop the Holy Spirit from working if we stop 

praying to ask a question or because we need to end the 
prayer time. Remember, we do our part and continue to 
believe that God will do His.

1 In his article entitled, “The Other Confessional History: On Secular Bias in the Study of Religion,” 
Brad Gregory states, “Among many academics…, the belief that miracles are impossible in 
principle seems natural, normal, obvious, undeniable—rather like religious beliefs in close-knit, 
traditional societies” (in History and Theory 45 [Dec 2006]: 138).
2 Ibid., 141; cf. also the research of Craig S. Keener, who identifies that, “Most early English 
scientists believed in biblical miracles. Such scientists included Isaac Newton and early 
Newtonians. Modern science originally developed in contexts that affirmed that a superintelligent 
God created the universe and that it therefore should make sense. Newton popularized the idea 
of natural law—and saw it as a design argument for God’s existence” (“Miracles Don’t Violate 
the Laws of Nature,” Christianity Today [Feb 2022]: 1). For a thorough analysis by him, see his 
two volume work Miracles: The Credibility of the New Testament Accounts (Grand Rapids: Baker 
Academic, 2011).
3 The logic of Hume was propagated by other influential rationalists such as Baruch Spinoza 
(miracles are self-contradictory, i.e., for him, the laws of nature are equal to God), Friedrich 
Schleiermacher (presupposes naturalism), and G. W. F. Hegel (difference between modern 
sophistication and ancient, archaic religion). But who says that God cannot act upon, change or 
violate natural law if He wills? Hume et. al., simply presupposes this without admitting that he is 
doing so. Thus, it is a statement of Hume’s opinion, not an actual argument. Hume’s argument is 
based upon the presupposition of deism or atheism and it is framed in such a way so as to contend 
with Christian beliefs at the time. Since the worldview he adopted did not allow room for miracles, 
even eyewitness testimony of such things is to be rejected. Reality to him and others was an 
absolute that was defined based upon life experience. This is ironic because they don’t believe in 
the life experience of others who may have different experiences than they. Furthermore, skeptics 
leave room for the scientific fact that humans can cause things to happen but that God cannot. 
Additionally, since miracles cannot be replicated, like in a science experiment (which eventually 
results in a law of some kind), they are many times altogether dismissed.
4 Ancient secular accounts speak of mythical healers in the distant past, healing sanctuaries 
(e.g., Asclepius’s ‘hospitals’ in ancient Athens and Pergamum) and pagan healing sages (e.g., 
Apollonius of Tyana [late 1st cent]). Ancient writers of history (historiographers) were skeptical 
in their documentation of the supernatural. Up until the Renaissance and the Enlightenment, 
anti-supernatural perspectives were abnormal, even in the pagan world. This period of history 
transitioned humanity into the era of reason, resulting in many worldview-forming doctrines for 
the West. There are accounts of healers (pagan, Asclepius and his high priests; Jewish, Honi), 
prophets (OT prophets), and gods who would provide joy or other things for humanity (Dionysus, 
Athena, Nike, etc.). There are also accounts from ancient historians concerning supernatural 

events, but their documentation of such things doesn’t alter whether we consider them 
historiographical. Additionally, the historiographer Polybius (200–118 BC) critiqued sensational 
historians resulting in subsequent historiographers cautiously reporting on such events (e.g., 
Lucian).
5 Today, most liberal historical Jesus scholars concede that Jesus’s contemporaries experienced 
Him as a healer (cf. e.g., Barry L. Blackburn, “The Miracles of Jesus” in Studying the Historical 
Jesus: Evaluations of the State of Current Research [Leiden: Brill, 1994], 362; Stevan L. Davies, 
Jesus the Healer: Possession, Trance, and the Origins of Christianity [New York: Continuum, 1995], 
44; James D. G. Dunn, Jesus Remembered. Vol. 1 of Christianity in the Making [Grand Rapids: 
Eerdmans, 2003], 670; Joel B. Green, “Healing,” NIDB 2:758).
6 Keener, Between History and Spirit: The Apostolic Witness of the Book of Acts (Eugene, OR: 
Cascade Books, 2020), 207. Josephus (Ant. 18.63), the pagan thinker Celsus and later rabbis all 
recognized the miracle-working power of Jesus (cf. the discussion by E. P. Sanders in Jesus and 
Judaism [Philadelphia: Fortress Press, 1985], 166). 
7 He writes, “About this time there lived Jesus, a wise man, if indeed one ought to call Him a 
man. For He was one who wrought surprising (παράδοξος, paradōxōs, “strange, wonderful, 
remarkable”) feats and was a teacher of such people as accept the truth gladly” (Ant. 18.63). The 
use of paradōxōs here is significant because Josephus uses this word in Ant. 9.182 to refer to 
miracles performed by Elisha.
8 John and Sonja Decker, Doing What Jesus Did: Ministering in the Power of the Holy Spirit (Lake 
Mary, FL: Creation House, 2015), 72.
9 Mark 7:33 and John 9:22–26 also show Jesus using spittle to heal. Although there were Jewish 
and Greco-Roman traditions around the use of saliva to heal (e.g., the widely circulated story 
concerning Vespasian healing blindness with spittle [Tacitus Hist. 4.81; Suetonius Vesp. 7], and the 
Jewish traditions that, interestingly, postdate the Gospels [T. Sol. 7:3; p. Šabb. 14:4, mss. 3]) it is 
likely this is meant to recall the creative act of Gen. 2:7—“...then the Lord God formed man from the 
dust of the ground.”
10 Paul is evident in his articulation concerning the experience of believers as being 
synchronously freed from sin, enslaved to a bondage of decay that participates in a groaning with 
creation for greater freedom, adopted as children of God, and awaiting a future adoption amid 
trials and tribulations. An already-but-not-yet tension between suffering and deliverance is the 
authentic experience for the life of a believer. 
11 Adapted from Cal Rychener, Doing What Jesus Did: Participant Guide (Northwoods Church, 
2021), 93.
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